we need more shepherds in the

Jewish community. Our tradition
describes that profession as a train-
ing ground for deep thinking, self-
sacrifice and communal responsi-
bility. Moses, King David, and
Rabbi Akiva's great leadership is
attributed to their training as shep-
herds.’ That is why Israel’s top uni-
versity has started a doctoral pro-
gram in Livestock Engineering—a

It has become apparent of late that

program to bring the most Jewish of

professions into the 215! Century.
Of course, thas 13 a ]oke But th

. 'cr_eaﬂon of a Ph.D. pr gram would
be necessary to persuade many :

our Torah [eammg and practlce

other% If we:
. st'pm{essmn _

and lawyers are preferred becsﬁusﬁ;e:.
they follow well-worn paths leading

to financial success. Yet, Jewish par-':. =
ents who want security and material
success for their children _\_x_’_ﬁi dis-
cover that Torah and tradition have
set guidelines to direct career plén -
ning. Almost all professmns can be

‘consonant with "Iorah vaiues,_ and-' S .1-1'- =
_the best professions are thos that

use our parucular talents whx[e max—: - :
imizing the Oopportunity to co.ntm ue-_

When choosm' a profesamn} my

By l@bbi.ﬁloshua (ypess

Joshua Cypess is Assistant Rabbi

ion Kehilath
Jeshurun in New York.



his ﬂock'.{iv.ﬁi.l.e Cain cth'igﬁed his .:'

worst pmduce (on Geresis 43]

Through Cain and Abel, God

taught us the lesson that no rna
the occupatmn, all work should

~ used to serve God. A person cah be -

~ adoctor, rabbl or f‘reflg,hter' S 10ng
as he dedlcates the best ofhts or her
labor to  Godly
Dedlcatlon and direction 1s he'
.: _-Cod recogmzes stccess. '

~ However, in choosing a career
 that we enjoy, not all pro salom '

the Tonh cllsdams the hunter. Two

c-;wl characte_r_s_,_ Nimrod and:.-h_sau,

are described as hunters.’ Ishmael,

a man of dubious charaété.f, fakes
the related pmfessmn of the archer

(Genesis 21:20).

- The Btble does nol c0n31der wo—

lence a good career path. Even one

of our greatest heroes, King D_E_l_v_l_d
was considered unworthy to build

the Temple because of the blood on
his hands: “Blood in great quantity
you have shed and great wars have
you waged, you will not bu[ld a

_house in My Name because great
blood have you shed to_.__thf_e- earth
before Me" (I Chronicles 22:8).

David’s warlike nature prevented :
his life’s goal to build God’s House,
and could have doomed him to an}_' -
The Midrash
(Genesis Rabbah 63:8) tells us that
David was destined to be a man of
David is described as

even worse fate.

. blood.

pUTpOSES.

Even 1fwe allow Cain his fruit, .and.: _
accept farmers and shepherds ahke, -

'Rephed'. "Abaye

'Lhe Talmud explamé that be'__g-::-
- born into the destiny of b}ood can
:'be d;rected several ways '

am not of Lhese' professmn‘;}
You, tco, shed
blood, [as a judge]: you pumsh
people and have them executed

Day 'd was destmed 1o be a man

. of violence, but he channeled h1s :'

pro'clmty o become a mighty war-
' aken further into our

higher cal]mg,..'.-And if blood- lust

conceivably the worst of all natures,
_can lead a person fo be as great as
f,{'ng David, then possibly all nega#'
tive traits at blrth can be directed

a h1gher purpose.

The book of I’mve:rb» emblazons
the concept that every person can
be taught if his individual strengtth _
-and-f; weaknesses are taken
'. accoum Hanok! Ia -na‘ar af pi dar}eo :

 admoni [”:fud'd-)i’f_}%'éither .fe'c:{% -

skinned or red-haired

foil, :Fsau
~ characters described i in Ehe Bible as

modern context this murderous_
re is even seen by the Talmud
o the basis for our “noble” profes-
:9101‘['3 of medicine and law. A dark
destiny can be sublimated into a

mto.-'

' "Ially for our home

A great emmple of al pi darko—
' -whae even a base, vlolem, nature

can be subhmated to a higher pur-
the case of ng David's
They are the only two

dmoni, ruddy Eaau s capacity for
iolence may have even been
greater than David's, and so oo his
potennal to be uphfted

son bestla]

_'-mture. --Isaac saw that his son—

ough abidmg parental love and

~ attention— could be transformed
{ : ‘into a moral person. The Mzdmsh
: [Deutermwmy Rabbah 1:15) tells us
_ that nobody on earth fulfilled the
" commandmentofhonormg parents
as did Esau. When Isaac asked Esau
: 1o hunt for food, it was to enable
f- %I—%au to excel with the only skills the

violent boy had.  Fsau's difficult
nature was thus duecltd toward the

_-.sewzce of God in this instance.

Ultimately, one’s choice of career,

- '-Eand a parent’ s role in advising that

decision, ._3hould be one that maxi-
mizes Torah observance with one’s
given abilities and 5trengths

_The Talmud dtscusses this issue at

'-}.ength at th_e end of the Tractate
 Kiddushin. Af

_ After the basic moral
strictures of avoiding a career that
may lead to z_mmorailty, _-the author-

itative Rabbi Meir states his opin-

ion; A parent should always teach

':i'llS child a dem and easy craft; and

he shouid pray to the One to
Whom riches and possessmns

s belong; because there i is no craft in
 which there is not poverty and
_ '_._wealth for poverty does not come
'._-from the c¢raft, .md wea]th '
 does not"'c me
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from the craft, but everything is
according to |God's determining
of| merit” (Kiddushin 82a).

Rabbi Meir says that all profes-
sions are equal in their potential to
bring wealth and security. Because
there is no objectively successful
profession, every individual should
choose what he considers “clean
and easy.” It seems Rabbi Meir is the
primary source for the three rules |
learned from my father. If you enjoy
medicine, pursue it; if you prefer
numbers, follow that path. Do what
you enjoy and what you are good
at—and pray to God that you

will be successful in ’ ?

whatever you do.

In true Talmudic
fashion, however,
we are presented
with a debate.
‘Rabbi  Nehorai
presents the final
opinion in the
Mishnah: “I left
aside all the
crafts in the
world, and 1
taught my son only
Torah, because humanity eats of its
dividends in this world, and the
principal is in the World to Come.
No other profession is like this:
when a man is ill, old or in distress,

old age.”

- necess;ty of worklng,_

he cannot do his job and will starve
o to death; not so with Torah—n pm«: ;

tecta him from evil in youth and it o vei S

Prowdes a future, and hope, in his  light”

:. whole,

While Rabbi Meir recogmzes the -

Rabbi Meir are one and the same
person! After the entire discussion,
and possibly after all the difficulties
Rabbi Meir faced in his life—includ-
ing the early death of two of his
sons—he takes on a new identity to
disagree with himself. '
We can reconcile Rabbi Meir ver-
sus Rabbi Meir (Nehorai) with a
third view from Rabbi Meir. In
Pirkei Avot (4:12), Rabbi Meir elabo-
rates on the battle between Torah
and Profession: “Reduce your busi-
ness activities and occupy yourself
instead with Torah, and be humble
before all people. If you neglect the
Torah, you will face many excuses to
neglect it; but if you toil
- in Torah, God has much
reward to give you.” _
Rabbi Meir does not
advocate a life of Torah
alone. Rather, it must be
one’s primary concern.
‘Whatever one's profes-
sion, it should not '
take away from
-stiidyin'g' and prac~
ticing Torah. _
The advme and guldance from (he .
Torah and Talmud advocate choos-
ing a profession that allows you to
act in a Godly méﬁner'éﬁd: grow: in
Torah study and Gbservance -
Accordmg to Rabbl Men, taken asa -
all occupatlons—ductors, -
'lawytrs ancl mherﬁ‘. huld equal-'

brdught from fru;t see Lewt:cus,z 11
ind Rashi there. Other procluce (i
. .y




